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OBJECT OF THE MERCURY SERIES

The Mercury Series is a publication of the National Museum
of Man, National Museums of Canada, designed to permit the rapid
dissemination of information pertaining to those disciplines for
which the National Museum of Man is responsible.

In the interests of making information available quickly,
normal production procedures have been abbreviated. As a
result, editorial errors may occur. Should that be the case,
your indulgence is requested, bearing in mind the object of
the Series. The opinions expressed by the authors do not
necessarily reflect those of the National Museum of Man or the
Federal Government of Canada.

BUT DE LA COLLECTION MERCURE

La collection Mercure, publiée par le Musée national de
1'Homme, Musées nationaux du Canada, a pour but de diffuser
rapidement le résultat de travaux qui ont rapport aux
disciplines pour lesquelles le Musée national de 1'Homme est
responsable.

Pour assurer la prompte distribution des exemplaires
imprimés, on a abrégé les étapes de 1'édition. En conséquence,
certains erreurs de rédaction peuvent subsister dans les
exemplaires imprimés. Si cela se présentait dans les pages
qui suivent, les éditeurs réclament votre indulgence étant
donné les objectifs de la collection. Les opinions exprimées
par les auteurs ne reflétent pas nécessairement celles du
Musée national de 1'Homme ou du gouvernement fédéral du Canada.
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ABSTRACT

Three stories in Oneida, a Northern Iroquoian language, and
an introduction, also in Oneida, are given with an interlinear
translation and a morpheme-by-morpheme analysis. The stories
were told to Mrs. Georgina Nicholas when she was a child at the
Oneida Reserve near London, Ontario. The two Appendices list
translations and/or functions of strings of syntactic particles
and some phonological rules of Oneida.

RESUME

Cette étude comprend trois histoires en Oneida, une langue
iroquoise du nord, et une introduction aussi en Oneida, avec
une traduction interlinéaire et une analyse morphéme a morphéme.
Les histoires étaient racontées a Mme. Georgina Nicholas pendant
son enfance & la réserve Oneida prés de London, Ontario. Les
deux appendices donnent les traductions et/ou les fonctions des
séquences de particules syntactique et quelques régles phono-
logique d'Oneida.

Les personnes désireuses de recevoir en francais de plus
amples renseignements sur cette publication sont priées d'adresser
leurs demandes a:

Service canadien d'Ethnologie
Musée national de 1'Homme

Musées nationaux du Canada
Ottawa, Ontario K1A 0MS8

The cover illustration was done by R.M. Deer.
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PREFACE

Among the Oneidas, story-telling has always been an important
social event. Stories were often told over a period of three or
four evenings and certain individuals were known for their skill
in keeping their audience spellbound until the very end. 1In
this volume we present three stories in Oneida told to me by
Mrs. Georgina Nicholas of the Oneida-of-the-Thames Reserve near
London, Ontario. In an introduction Mrs. Nicholas describes the
customs of Oneida story-telling, at what time of year stories
were told and why, who told the stories, and the atmosphere which
surrounded the event. The three stories are: 1) The Widower and
His Little Girl, 2) The Young Flirt, and 3) Why the Bear Has No
Tail.

The texts are presented in three versions. First, for children
and their parents who understand even a little Oneida, the intro-
duction and stories are given in Oneida. In the second version,
for students of Oneida and those who are interested in Oneida
culture and oral literature, but who have little or no experience
in linguistic analysis, the Oneida text is given with an inter-
linear, word-by-word translation and, at the bottom of each page,
a free translation. The third version is a morphological analy-
sis which is intended for use by Oneida teachers as a workbook
in this kind of analysis as well as for linguists who are
interested in Iroquoian languages.

The introduction and first story were recorded in April, 1980,
and the second and third stories were recorded in July, 1980.
After Mrs. Nicholas recorded th= texts she redictated them to me
sentence-by-sentence so that they could be transcribed. Note
that Oneida makes a distinction between utterance-final and
utterance-medial position; that is, a word may have a different
pronunciation when said in isolation or at the end of a sentence
than in the middle of a sentence. The most common feature of
utterance-final forms is the unvoicing of a word-final vowel or
a vowel followed only by a glottal stop. The unvoiced vowel is
underlined in the transcription.

The texts were translated twice; iirst, Mrs. Nicholas would
listen to the texts on one tape recorder stopping the tape after
each sentence, and then translate the sentence into another tape
recorder. This sentence-by-sentence translation is the one found
at the bottom of the page in the second version. Then, for the
interlinear translation in version two, Mrs. Nicholas translated
each word into English as exactly as possible. Sometimes, how-
ever, it was impossible to find an English translation, especially
for the words referred to by Iroquoian linguists as "particles".
These particles also occur in sequences in which case the entire
sequence can often be assigned an approximate English tra slation.
The sequences of particles which occur frequently in the texts
are given, with a translation, in Appendix I.

After the texts were transcribed and translated I analyzed them
morpheme-by-morpheme. For each word I collected additional forms
which show the shape and meaning of every morpheme contained in
the word. The results are presented in version three.
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ONEIDA STORIES
INTRODUCTION

Sek61li Karin. Ka? nahte? fhsle? nakuyatye:ldhse. Zfhsle?
akuka:latuhse. Yah né: tehatika:l&tuhe? onyota®a:k&: kikwitéhne.
Kwah kas né: ndk tusakanye:yahkwe? Skhna? né: wahutki:lahte.

Kwéﬁ yah thusahuthu:tdte? usahatika:14tu? ati té: niku Ghka?
ayuni:tihte. Lu:té: kas Otku? ahotina?skd:kwate? téa:t saha? ok
rhatika:l4dtu. Isé: kati? wi: sali:wa? td thawakna®ské:kwate.
Né: ki? si tsi? tesahtatl nukwd akanuhwétha? isé: sk aesana®-
skd:kwate. Akakwe:ni: ka?

Tsi? keksd: ké:yale? kas tsi®s na®katshanu:ni: ndle? saydhslate.
NAki ale? wi aswakathu:téke? ashatika:14tu? lotikstahokiha.
Lanukwé kas ok latika:l4dtuhe. TehyanuhsanekA kas aksdtha,
tsi®s nihola?nhau ahaka:latu. Tahnu kas wi lokalakihte. E:sé:
ki? ni yé&h te?ské:yale? nahte? wahaka:1ldtu. Yotkd:te? kas
wa?kwanatd:la? aksothnéhke, swatyeli kas kwah ya’kwanl:wete.

Kwah kAs ndk wa?ukhi:kA: tayukwaké:tohte? khale? né: tayutdhsawa?
tusayehnaina®takn:séhle, wa®tyehtehlaka:séhle, tayutna?talu:tA:
katsihkote, khale? tayute?wahlu:tA: teyo?wahlahyd:tsis.
Wa’kwaksahlini? kas yakwaksa®stha, na wa®yakwdhsane? nah
uhitsyaku kis ya?ukwathinyehte? yaaketshe?tota:kd: tho kyo?

khwi niwahyd:tah yakotahyalihtuh. U-u-u, tsi?s niyawéku?
wa®kwatekhu:hni. Né: thikA na wa?ukwdhtane? nah kaloktehki:
sayakwateya?tinih. Tayakwaksald:loke, tsyeyd:tat kas
tayeksohaléni?, oyd: né:n tayeksokewdnih, khale? oyéa: né: né:n

sayuteya?tini? atsya?stha yeksayatdkhwaku sayetdlih. Tsi? kas
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nihayatéli thikA shukwahsétha, kwah kis ndk wa’yakwahsane? dkhna?
tayonhoha:kalehle, tho tahyatdyahte? lo:ndh. NA né: na’n
sayakwanitskwahla’?tslotinihe, tsi? yotékha? wa?tyakwahwanhake.
Swatyelh kas yotho:1é: thikA, nas kwi: tekahnakkhdni? tayukhi:yd:
né: wa’tyakwatha?iwe?eke?. Na kwi: tho wa’kwatya:td:, kwdh ika
teyukwato:té: yukwatnuhtid:tu utahatdhsahwa. Kwah kas ahsdk na
thika nAh wahA:1u?, "ihéh". Né: thiki yah te’?wakanthte? ndhte?
,

né: ka:tdhe, ndk tsi? né: ki’s tahatdhsawahte. NA kwi: yukwanihte?

niA ki? nhaka:latu.



THE WIDOWER AND HIS LITTLE GIRL

Uska utldtste? a?é: kdlhaku thotaskwédhele? ka?ikh lotehle?dskuh,
lowi:1dya? yaka? kék niya:kd: kah. Tahnd yeksa?ti:yo. Né: kas
kwi: thikA yakoyo:té: teyutohtdlhos khale? tsyakokhu:ni: kas kwi:
na sa:lawe? loyo?tahsu:hne. Ahsok na? né: wahanuhténi? né: ki? san
usahényakg, autd: né: ayutnutdlyahte? ostiha shakoyﬁhg. A?é:
yah te®wind thd tkandkle? ka?ikA yotehle?lsku ki? uni? wi: na? né:
tékni kwi teyowi:ldhya. W&:lelhe, tho kwi: nyahA:lehte? thikA
anhatka?sé:na?. Yo?kaldshu kati? wi: ka®ika sahnikhwa:téne?
wahAi:1lu?, "Kwah atsyok &k titke," wahﬂ:lu7,'"I:kélhe? isi?
yaakdhkete." Na kwl wahaya:kAne? thi:ka. Tho wéa:lehte.
Yahyatlihwisane? kati? wi: ka?ika tsi? tahyathwatsi:ldyeste?.
Ayélhane? kwi: ahotinyake. Sa:lawe? kati? wi: thi:ka, na
washakohlo:11: tsi? ashdényake. Yah kwi nahte? yaka:wi: wd:yelhe?
kwi: ne latu:nihe?kwi: tsi? yakawahéyu? unulhdh. Asté:tsi? kati?
wi: thikA na wahahta:ti: ahuwanatlanaya:hdhse? kwi: ya na ka®i:ka.

Né

kwi na tsutu:kdéhte? nh: tutashakohniksa? kwi: na shakoyﬂhg.
Lonatlihwisu? kwi: ka?ika tsi? tho kwi: nukwd yahyandklate? tsi?

sa” né: yonuhsowa:na. Kwah ki? né: nn wa’éhsane”? yuthle’nu:nihe”
nA tho séd:lawe? seshakonlkse. Na kwi wahyahta:ti: thi:ka, na kwi:
tho nukwé yahyandklate. Yah kwi né: te’wé:ni niyukwe?tiyd
yahotiké:tohte. Wa?yakond:tuhse” tsi” nu: nayunuhwétstake.
Asté:tsi? kati? wi: thikAi wahyatkétsko?. Wahokhtni? ki? wi:

khale? wahotana®tslini?. N wahahta:ti: wahoyo?tihsa. Kwah né:
ndék yahonuwi:1éhte? okhna? né: ya’kaldtha? ya®yako:yéhte”

shakoyiha. "Anyo ka’?ika satkétskoh! Yah thyaaya:wh: tsi?
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ahsnohaléni?, niyawe?towdna ka? yotstényote? ka?ikA aakanohalé-
nyuke." Tayutkétskwahte? kati? wi: thikA na se? &k tayutdhsawns?
wa?ehnekakale:hni. Tayuttsisti:ydste? tho niA? tayutna?tsyahldni?
utayohnekatali:ha. Tsi®nahe? yakotnuhtd:tu utayohnekataliha? na
wa’enitstakwald:loke, oya: sh: sayetskalinih. Wa?éhsane? thika
nA ostilha wa?utatekhwénute?. Yah kwi thau:td: e:sd: ayutekhu:ni:
tybétkut tdhkwa se? teyohalétha? tayakosliha. Na kwi: thikA
sayeksohaléni? kwi: lonatstdhsih. Thé na tayute?nahkwd:1a?
wa?etdli? wi:. Tayehala:kdé: thikA teyushalanye?tdkhwa?,
tayutdhsawna? wa?tyushaldnye?. Wa?éhsane? thika niA tutayutlatsténih.
Kwah akwe:ku: wa®éhsane? thika na kwi: wa’ehalunyi:na?. Kwah
a?é: na’teyakoli:1és tsi? nikawiskliyd:se? yakohaliinih. Kwah
ne nA thdha Atye ni:kdle? ni: tsa®éhsahne. Na né: na?n elht:wa?
wa?kyatkétsko? aulhd: akoyo?okdha. Na uni? né: tho teyotiha-
lehtd:nehse?, iknelhe? ayakotikhiinih. Na ki ale? wi: sayekhu:ni:
akwe:kl: kwi: sakutekhu:ni:. Kwah né: ndk wa?ondhtane? okhna®
tutaknitahstd:tsi? thikhi yva’kniyakahta:tsi? wa?kyatnutolya?ta:na?.
NAaki ale? wi: akaulhd: tho sayakoyo:tA: tusayutohtdlho? sayekso-
halénih. Kwah nhi: thdha ayéhsane? na &le? tho wa?oké:tohte?
wa?kA:1u?, "Yah ki? thaut@: ahsya:kAne? ahsatnutolya?té&:na?”
tsi? niyo:1é: asétsane? ahsateshu’kalohahle." Ne ki ale? wi:
tayutdhsawn? wa?uteshu®kalohalénih. Wa?éhsane? na yusayehalu:ké:
wa?tyehsa?ktdnih. Wa?éhsane? thikA okhna? né: yusakahehwe?
usayekhu:ni: na thdu si:lawe? lo?niha. Na kwi: tayutdhsawa? thikA
sayekhu:nf:. Kwah na thdéha ayéhsane? nih tho sayoké:tohte?,

"awa:tl: kwi ahsatnutolya?td:na? ka? nahe:hya." Aulhd: kwi: yah
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te?wé:ni niyoyo:té: tho sahoké:tohtg, Tho kwi: ni:yét ka?ika
wrhnislaténi?, yakotinasktni? shakoyiha. Téhka? niwa:tadke
ka?ikA thdé na?ohtuhdtih.

Yo?kaldshu kati? wi: ka?ika shutekhu:nihe? nah na kwi: té:ske?
teshakolahsalinyuhe? ka?ika tsi? niyotitshd:nit. Tydtkut
teyohtdlhu tsi? latindkle? khale? tyotkut skakhuni na sa:lahwe.
Né: kwi: ka?iki yakotla?swa:wihe? teyakokd:nle? kwi: ka®ikAh
kahwatsi:1ldyAa? tsi? ni:ydét tsi? lonatlihwahtatyé:tuh. Yah
thye?yoyelh nA: utotdhsi? ka?ikA thokwi: wa®tka:tdhne. Owiskla?
yotslunyd:tuh, teyostaldthe? kaya?tahslunyd:tuh, aotya:tawit.

NA wahohlo:11i: ka?ika tsi? niyolé:ni niyakotinaskini? shakoyAha.
Tho kwi: yakotahthsate? yah nih thayai:1lu? shakoyAiha. Wa?kA:1lu?
ka?ika yakotla?swa:wihe?, "Thé niyakoli?wiyd ka?ika sheyAiha

kwdh yah na wa:té: tha?taayutelyahtikhu?, ati ohndhte?
ayutaténhane? tho ki? naye:yéhle." Tsi? kwi né: nahanha:tA:
ka?ika tsi? ni:yét tsi? wahothu:tdne?. Kwah né: ndk sa?
washakohwishahte? shakoyiha tsi? shonydkuh. Tho kwi: wa®kA:1u?
ka?ika, "Ni:yét tsi? akkwata:kd:," wa®kA:1lu?, "akheyatld:swa”
ka?ikA sheyAiha. Né: tsi? niyeksa’ti:yo, yakotsha:nit, yako-
li?wi:yo. Kwah tsi? nikd: atyutlata:ké: ohwistano:1G: ki’ tho
akaya:tdhne." Naki ale? wi né: ka?ikA okwand:ta”? akoyo?okiha”,
"N&dhte? kati? nisé: askyatld:swa? ka?i:ka?" wWa’kA:1lu” ka’ikna
yakotla?swa:wihe?, "Yah kwi: thakkwe:ni: utakandhtu? tsi” ni:yét
tsi? akyatld:swa?, kwah ki? tsi? ni:ydét tsi® tetsyatA:tshu”

thé ki? ni:ydt tsi? atsyatla®swayas:tdhne." Wa®kA:1lu?, "Kwah

tsi? nikd: tsyeyd:tat atyuta:ti: &tku? ki? né: thatkaya:kine?
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yehsa:ku. Tsyeyad:tat waleli né: atkaya:kihne." NaA se? ok
ka?ikA tashakonitsha? shakoyiha. Yosno:1é: sahniya:kine?
sahyathahi:tdne? thonyo si:ne? tsi? thd nataskwahehle. Yah

kwi te®wé:ni nahyatkwata:kd: shakoyﬂ7a.



THE YOUNG FLIRT

Uska utlatste? tsi? tyutahni:nthe? 4tste? tho latikanyatdtyehse?
kA? nithotiyAi:sah, tehotitha:hlu. Ne kwi: shakonathlo:11: laoti-
ya’tase?tsli?o:ku: uhka? kati? sa”? thoya®tase?tsli:yo. Shayé:tat
ka?i:kn, tsi? kwi nihatatnikAhtle?. ©NA oni? né: tehatéhsahyﬁ,
Orte yah kwi né: te®wé:ni nihoya?tase?tslakd:te?. Swatyell kas
ydkna? téhka? nahatya?tase?tslate:ni: tsi? niwahsu:tés tho kwi
nihuwanl:wehse? ka? nityotiyA:sah. Tsi?ndhe? tehotitha:1G: ka?ika
tho, na washakoti:kA: tayakothahitdkhe? ka?ika ka? nityakoyhiha.
Yah kwi: te®wé:ni niyakotya®tahslu:ni. Yah te?wé:ni na’teyosta-
l4the? akdéhta. Katsistohkwiyd yakota’kbéhsute. Yah te?wé:ni
nikanikwahtaliyd ka?nhehsatAsha? yakotya:tﬁtg. A?é: kwi:
na?teyota:1léa: yakona?alo:lu. Yah kwi thau:td: kwahotoktd
ashakoti:kA: niyeya®td:tah. Yakonuhkwisles kwi: thikA kwah
ostlha teyakonuhklikhu. N&le? ka’?ika ka? nithoyiha ki wahAi:1lu?,
"NA ki ale? oya: sakatya®tase?tslo:lihne, swatld:lok!" Kwéh ok
kwi: thikA sahateya?téini? tsi? lotslunih, tusahatnathdlho? ki’?wah.
Kwah nah dkta? tho i:yA: thika nA tho kwi yahata:ti. Kwih né:
yah te?tyakotkdthu thikA, wa?utu:kdéhte? ki?wah. Na se? bk
washakbéhsehle. Thos kwi: lothaldti? ka?ik/ shako?tehslu:nihe?.
Kwah kas né: yah nd: thayai:1u? yah éni? thutahuwatkdtho? kwdh
ok kwi:, ndk yakotukohtuhdtih. Khale? né: na wahonehla:kd:
ka?ika kA? nithoyAha kA? na kwi: yeshakotya®tu:ti: thikA kwah
kwi: tahata:14dya? thika yashakotkdtho?. Tsi? kwi: né: nu
tahatd:neke? tsi? na wahatkdtho? tsi? niyeya?td:tah. éstyA7 ok

né: yekiksne. Yéskan kwi: na? né:. Thé: kwi thika nahotétsha?
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kwah tho wa?tha:tane?, yah tehokweni ahatu:kéhte?. Kwah kas ndk
tho i:late. NA? né: ka?ika ka? nithotiyA:sa? tsi? tyutahni:ndhe?
thatikAnyate? nA: tl:ske? wahatiste:liste. Wahuwaste:liste?
kwi: ka?ika tsi? nA: utetsha:1i: uhka?dk ka wahuwatluhyd:tahkwe.
Thos kwi: thikA thatistelista?. Khale? niA wahakwe:ni: ostutha
wahatolyahlu:kd: na kwi:, tusahatkalhate:ni: thikA thunyu sa:le?
tsi? thatikinyate? ka?ika ka? nithotiyA:sah. Y&h kwi thau:ta:
ashakohlo:11: tsi? nahoya:tawa? tho sé? nihotetshAiu sa ka né:
yah thahakwe:ni: usahata:ti. Tho kwi né: te?tyotdu ka?ikA tsi?

nihana:yé: ka?ika ka? nithoyAha.



WHY THE BEAR HAS NO TAIL

Uska utldtste? Latshsostsns? ohkwa:1i, kwah ki? tsi? né&?
nihatahsé:ta skahnaksa. Tsi? kwi: niya:wA: ka?ikA kohsla’ké:ne
kwi: nok tsi? wahnisli:yo, yotdhalote. Tahonatutdhkwa? kati?
wi: ka?ikA ohkwali khale? skahndksa? tahyatawalyéhsa. Nok tsi?
elakwi né: na’kawhydhati? nukwd: lotukohtuhdti? skAhnéksi.
Tehotawnlyehdti? ka?ikA tehotkahtunydtih. Kawhyuhaktdti? kwi:
ka?ikA tehonatawalyehdtih. Kwah kati? wi: ahsok na wahatkatho?
a®é: tyota?swi:tahle, owisa:ke kwi: ka?ikA. W&:lelhe, latka?-
sé:na”? kwi: ka®ika ndhte? akwdh ka?ikA nityotyelA thi:ka. Na
kwi: tho nyahd:le? thikA. Tsi? kwi: ni: nikd akta? wahotkwi?tu-
hati? tho niku s&? wé:ni ndhte” wahatkAtho. Khale? nA wa?thoka-
hlayar:tdne? ka?ika tsi? ka? nithoyfha ne thd lotanitskwahld:tslote?
tho 1A:tle? ka?ikA. Né: oni? wahdttoke? tsi? lanitsyato:l&ts.
Tho kwi: watdhslote? ka®ikA kwah kas tsi? nikd wahatsyo:kd:
khale? tho wahaAtsiha:1A: ka®ikA otahsldhke. Yah kwi: te?wé:ni
nA na’teholi:lés. Na tu:ske? wa®thatskanithu? tsi? uhte niyawéku?
ahAtsyake?, nikatsi:ydhse. NA: kwi: thika kwdh oskaniha tho
yahoteya?tdti? thikA yah kwi tehatto:kds ka?ikA nithoyﬂhg, Kwah
thikA na wahakwe:ni: ya?tha®shanaya:tdne? na se? &k tahatahslota-
kwahte? thikA na se? &k yosnoladti? ka? nukwé ya?tusahawisi:ydhke.
Tho kwi: tehosliha?uhati? taka? kwi: ahdttoke? ka?ika né? ka? ni-
thoyiha tsi? wahotsyanAsko. Na kwi: ka®?ikA ohkwali tho ya?thydt-
lane? thika. Tho kwi: lonhutdti? kwi: ka®ikA tho yotsa?tunyl:ne?.
WahA:1u? ohkwali, "KAtsa” né: nutdshawe? nisatsyaka?tdtih?"

P
WahA:1u?, "Isi? nukwd owisd:ke takwisakahlu:téte?," wahh:1u?
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thikA, "Thos ya’kanitdhsahte? tho tahutekhwa:ko: na se? ok
tutakanitahsdthsi?. Khale? thd nyusakanitdhsahte." Wahi:lu”,
"vah thyaya:wh: tsi?," wahA:1u?, "akatu:kdhte? tewakesliha?uhatih."
NAse? 8k kwi: wahatu:kdéhte? ka?ika tehosliha?uhati? ki®wah. NA
oni? né: ka?iki ohkwali wahaska:néke? ka?ikA tsi? nihotsyaka’-
tdtih. NA: kwi: thiki tho wahahkwislini? thikA ahawisakahlu:tate?
khale? kwi: ni: tho kwi: niyokd:la? au:td: tho yahanitahsahte.
Tho kwi: thika tho yahanitihsahte? tho kwi: lA:tehle. Kwah kwi:
ka?ndhe? tho 1A:tle? na wa:lelhe? shdtkas kwi:. Tahanitahso:ké:
kwi yah né: kanike? kAtsi?, na sahlehya:lane? tsi? wahohlo:11:
wi: na  skahndksa? taka? kwi: ahonlhtuhke. WahA:1u? swatyelA
kas wahu:nise? nah utakutekhwa:ko. Na ki ale? wi tho yusahanitdh-
sahte? thika. Tho kwi: niyotahalataliha ka?ika wahoslAihtalawe”
ohkwa:1i. Tho né: waho:tahwe. Sahaye:né: thika nA:, yah né:
te?tsyotdhalote? na né: yo?kaldu. NaA sahlehya:lane? ka?ika tho
kwi: latahsd:lu wahi:lu? na uhte wi e:sd: tho yonatekhwdkwa kitsih
NA kwi: tusaha:tdne? thiki yah thau:td: tutahanitahséthsi. Na
kwi: wh:lelhe?, na kwi: yah thyayawA: kwdh tsi? niha?shatste?
A:latste? ashanitahsdthsi. Na kwi: thika kwah wahateyA?tdni?
kwi: tsi? ahala:téne?, nhse? ok kwi: tahatihAtho. Tsi? kwi:
niyonuhwdkte?. NA yahatkdtho? yah né: te?shatdhsute. NA
yahatkdtho? tsyowisldtu? né: tsi’?ndhe? tho 1A:tle? lotnuhtd:tu

ahatsyaye:hna. Tho kwi: né: thatahsd:lu owisdhke. Né: kati”

yaka? wi: alyd: na yah te?shatdhsute? ohkwa:1i.



INTERLINEAR TRANSLATION

INTRODUCTION
(1) Sekdbli  Karin. (2) Kr? nahte” ihsle?
Hello Karin. It's what you want
nakuyatye:léhsg. (3) 1Ihsle? akuka:létuhsg.
what I do for you. You want that I tell you a story.
(4) Yah né: tehatika:1latuhe? onyota®a:kéa:

Not it they don't tell stories people of the standing stone
kAkwitéhgg. (5) Kwah kas né: ndk tusakanye:yéhkwe?
springtime. Just soon again it picked up the snow
bkhna? né: wahutkA:lahte. (6) Kwah yah
right away they stopped. Just not
thusahuthu:tate? usahatika:latu?
again they won't consent to it again for them to tell stories
ati tb: niku thka? ayuni:tihte. (7) Lu:té:
they how how much whoever that people plead. They say
kas  Otku? rhotina?skd:kwate? td:t saha® ok

a snake it will crawl into their nest if even though

ahatika:latu. (8) Isé: kati? wi: sali:wa”
they will tell stories. You why your business
£a thAwakna7sk6:kwatg. (9) Né: ki? sh tsi?
if if it will crawl into my nest. That's where
tesahtati nukwa akanuhwétha? isé: sA
you leave from over there for me to go to sleep you too
aesana7sk6:kwatg. (10) Akakwe :ni: kAa?
it should crawl into your nest. It is agreeable?

(11) Tsi? keksa: ké:yale? kAs tsi®s

When I am a child I remember
Sekoli Karin. This is what you want me to do. You want me to

tell you a story. Oneidas don't tell stories in springtime. As

soon as the snow goes away they stop. They won't, they just won't

tell any more stories, no matter how much anyone begs them to.

They say a snake will crawl in bed with them if they do so. It is

your fault if it crawls in bed with me. Maybe, I should go and

stay overnight with you, so it will crawl in with you too. Agreed?
When I was a little girl I remember

11
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na’katshanu:ni: nale? saydhslate. (12) Na ki
I got happy again when again it is winter. Then

ale? wi rswakathu:téke? rshatika:14tu?
again again will I hear again will they tell stories

lotikstahoktha. (13) Lanukwé kas ok latika:1latuhe.

the old men. Men only they tell stories.

(14) Tehyanuhsanek? kas aksdtha, tsi?s
Their houses are next to each other my grandmother, really

nihola?nhdu ahaka:1l4tu. (15) Tahnu
he knows how for him to tell stories. And always

kas wi lokalakdhte. (16) E:sd: ki? ni
he has lots of stories. Lots

vdh  te?ské:yale? ndhte?  wahaka:1latu. (17) Yotkéa:te?
not I don't remember what he told stories. Often

kas wa?kwanatd:1a? aksothnéhke, swatyelAi kas
we went to visit at my grandmother's, sometimes

kwah  ya®kwanu:wete. (18) Kwah kas ndk
just we slept there. Just as soon as

wa?ukhi:kA: tayukwaké:tohte? khale? né: tayutdhsawa?
she saw us we came into sight and it she started

tusayehnana?taka:séhle, wa?tyehtehlakna:séhle, tayutna?talu:tA:
again she peeled potatoes, she peeled carrots she baked bread

katsihkote, khale? tayute®wahlu:tA: teyo?wahlahyd:tsis.
a fist stands, and she fried meat the meat is salty.

(19) Wa?kwaksahlini? kas yakwaksa?sdha, na wa?yakwahsane?
We set the dishes we kids, now we finished

nrh uhltsyaku kas  ya?ukwatAinyehte?  yaaketshe?tota:ké:
under the ground there she sent me forme topick upa jar

I used to be so glad when winter came. I would hear the elders
tell stories again. Men did most of the story-telling. A neigh-
bour of my grandmother used to be good at telling stories. He had
lots of stories. There's a lot that I don't remember that he told.
We often went to visit my grandmother and sometimes we even stayed
overnight. As soon as she saw us coming she would start peeling
potatoes, peeling carrots, making kunjun, frying saltpork. We
children used to set the table and when we got through she would
send me down to the basement to bring up a jar of fruit that she
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65 ALGONQUIN ETHNOBOTONY: An Interpretation of Aboriginal Adaptation in
Southwestern Quebec. Meredith Jean Black. 266 p., 15 tables,
4 maps.

This monograph compiles ethnobotanical data reported and published for
all Algonkian speaking groups in eastern North America with
ethnobotanical data from field studies with Algonquin bands in the Ottawa
River drainage and Cree bands in the St. Maurice drainage in an attempt
to resolve some ecological and historical problems in western Quebec.

66 THE INUIT LANGUAGE IN SOUTHERN LABRADOR FROM 1694 TO 1785/
LA LANGUE INUIT AU SUD DU LABRADOR DE 1694 A 1785.
Louis-Jacques Dorais. 56 p., 1 map/l carte.

This monograph consists of word and affix-lists, as well as grammatical
observations, concerning the la:guage of the Southern Labrador Inuit from
1694 to 1785. They were collected from written texts of this period and
show that the language of these 18th century Inuit is almost identical
with that of their contemporaries in the Eastern Canadian Arctic,

Ce travail présente sous forme de listes de mots et d'affixes ainsi que
de remarques grammaticales les données linguistiques continues dans les
textes d'€poque protant sur les Inuits du Labrador méridional, de 1694 a
1785. I1 nous permet de constater que la langue inuit de 18€ sig&cle
était, 3 peu de choses prés, semblable 3@ celle qui est parlée aujourd'hui
dans 1'Arctique oriental canadien.

67 THE TRAPPERS OF PATUANAK: Toward a Spatial Ecology of Modern
Hunters. Robert Jarvenpa. 272 p., 22 tables, 9 figures, 6 maps,
40 plates.

This study develops an analytical framework that treats special arrange-
ments of human populations as a fundamental form of ecological adaptation
for subarctic Indian societies. The geographical mobility of commercial
fur trappers and fishermen from the English River Chipewyan community of
Patuanak, Saskatchewan is employed as a variable for explaining the
organization of economic subsistence cycles and ongoing processes of
settlement system change.

68 NORTH WAKASHAM COMPARATIVE ROOT LIST.
Neville J. Lincoln and John C. Rath., 426 p., 1 map.

This book contains a listing of approximately 2650 roots from the various
North Wakashan languages, namely Heiltsuk (Bella Bella and Klemtu),
Oowekyala (Rivers Inlet), Haisla (Kitimat) and Kwakwala (Alert Bay, Port
Hardy, etc.). Each root is illustrated with lexical words from the
language where it is represented, cognate words being brought together
under a single entry and cross-referenced to each other as they occur at
different points in the alphabetical order. The root list is preceded by
concise phonologies of each language and an exposition of the techniques
used to isolate roots in North Wakashan.
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69 PERSISTENT CEREMONIALISM: The Plains Cree and Saulteaux.
Koozma J. Tarasoff. 247 p., 5 diagrams, 92 plates.

This monograph contains transcripts of taped interviews, participant
observations and sketches and photographs collected in the mid-1960s on
the Rain Dance and Sweat Bath Feast of the Plains Cree and Saulteaux. It
illustrates how the social group (the ritual elders in particular)
contribute to the identity, stability and survival of the native culture.

1981

70 ANALYSE LINGUISTIQUE ET ETHNOCENTRISME: Essai sur la Structure du
Mot en Inuktitut. Ronald Lowe. 126 p.

L'analyse que propose la présente étude de la structure du mot inuit,
dans le cadre de la psychomécanique du langage, remet en cause la vision
nettement indo-européenne du langage d laquelle conduisent la plupart des
mod&les, anciens et récents, de la linguistique.

71 THE IDENTITY OF THE SAINT FRANCIS INDIANS: Gordon M. Day. 157 p.,
2 maps, 4 figures.

This study attempts to identify the contemporary language and culture of
the Saint Francis Indians by tracing their origins in the written record,
genealogies, oral tradition and in language. The purpose is to assign
the linguistic and ethnographic data obtained from the Saint Francis
Indiars in the twentieth century to the tribes known at the time of white
contact in the seventeenth century.

72 THE CHANGING ECONOMIC ROLES FOR MICMAC MEN AND WOMEN: An
Ethnohistorical Analysis. Ellice B. Gonzalez. 157 p., 7 maps,
8 figures, 12 tables.

This study examines the alteration and adaptation of Micmac male and
female roles in Nova Scotia over a period of four hundred years in the
context of the broader changes which their society experienced as it
interacted with the dominant European culture,

73 THREE STORIES IN ONEIDA: Edited by Karin Michelson. Told and
translated by Georgina Nicholas. 77 p.

Three stories in Oneida, a Northern Iroquoian language, and an
introduction, also in Oneida, are given with an interlinear translation
and a morpheme-by-morpheme analysis.
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